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through one step more, he next addresses himself to geometrical relations as the reputed models of certainty in objects of outward apprehension. The fundamental conception is here that of continuous body, or of space indefinitely extended in length, breadth, and depth, divisible into parts different in size and shape, and variously moveable. On going over some of the simpler demonstrations, Descartes found that the special certainty lay in the necessary sequence of ideas within the structure of the proofs, and not in the data whence they start; in other words, that it is hypothetical^ not absolute ; showing, for example, that if there be a triangle^ its three angles will be equal to two right angles ; but not that there is such a thing as a triangle in the world. This is .quite different from the case of the Divine nature; the existence of that nature is not hypothetical; but is involved in the idea we have of a perfect being, precisely as in the idea of a sphere is involved the equal distance of all points on its surface from its centre.
Hence, the existence of outward things, even in the geometric form, has no metaphysical certainty, like that of the two previous cases; and could never be freed from doubt until we presuppose the existence of God. If we suppose ourselves better assured of the existence of the earth, the stars, and our own bodies, than of God and the Soul, we delude ourselves by an irrational confidence in the impressions of Sense; for we can give no reason, if the universe be without a God, for trusting our waking images in preference to those of our dreams, in which we seem to have a different body and to see other earth and stars. The very rule that our clear and distinct ideas are true rests on the assumption that these ideas come from a perfect being and are His gift of truth; while ideas which have not this character, but are confused, are false> because coming from nothing^ i. e. because due to our defect of being ; for imperfection and falsity cannot come from God, any more than perfection can come from nothing. However clear and distinct our ideas* we could not treat them as certainly true,
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